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they are models for humanity by their ability to withstand

uffering (self-imposed. Do you see saints insuffering* s

the same way as in the traditional religions?
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NM: You reach me on my weak point. I rea^y don't know/1 have

much to say on the subject. LgLme see what-I can scrape together

equally

to=stop-God, ^ost*human beings^re^complex mixture of good 

and evil/they're devil-infested, they're God-illumined  ̂we^^SothJ 

r^pf us. In fact, I would doubt thaLveiymuch:

___ __
God would feel closel^Ir^t^her-vvo^^^donY-thinlrGod-fbels

^^aLlhejume-time and so it's very hard to reach tt&sr What 

wljether mate-oHbrnaieTyr-gend^-^ ^-the-devd-deiag-the-best.

that there would be

eatwgL&e=4ivHTe^

£ [_JC5C^ '

characterizes humanity today is that veiy few of us ever get a
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message(fromGodorthe devil dfreetly, ^Ve live inlmistaia 

technology adds it^mudge to our senses^ and we live in a complelT^ 

and contradictory environment—sensually speaking, theologically

we're not as near to ultimates as 

f)

Now there are people who succeed, one way or another, of 

divesting themselves of most of the devil. It's hard for me to 

©ut-«iy-GfAe-dev41(lnlHm or her.

think ^aintTare relatively pureSThe notion that they'(^absolutely^—

given my temperament, r)fisd=tf

too many questions. It makes everything

J?lb

were-a-^w-year^ago.
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too easyopens-up-teo-many-questiens-oa the other-&ide-ofTh

Because if a saint is perfect, why the hell do they fail so often?

defeat tbis-sainl, irves God's purpose and/the saint is happy

JML: But all saints are not defeated.

;ive me an example of some triumphant saints.NM:

JML: Saint Peter,

NM: Saint Peter was a mess! He deserted Christ three times.

JML: But then he redeemed himself and started Christianity.
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NM: Yes, hristianity may still be laboring under the 

fact that it was Peter who commenced it. You've got a three-time

CL^$‘c>
treacherous there. ..

JML: There are other saints. . .

NM: I won't say that people can't repent, and they can't restore

their rdtefienflo^omething fmer than-themselves, but nonetheless

0 they Remain under suspicion.

JML: That, in a way, brings me]bgautifuJJy>to my next question.

Beeause your god and your devil are limited, I assume—

NM: Not limited but relatively finite. Ne^mfinlte.

JML: I assume that human perfection is truly impossible for you,

as you just said. If there were a human being who was all-good,
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she or he would be better than God. And if we found an absolutely

perfect human being, your theology would be hard-pressed to

account for that person.

NM: I don't think I'm in any danger of having my theology, such

to
as it is, overthrown by that premise. Of course, there^knever be a

i/l&N >

perfect human being. It's out-o£fhe range of our thinking. I'm

going so far as to say there's no such thing as a perfect divinity.

JML: Ergo, there can never be a perfect human being.

NM: WetiHfettjiist-eomes out of it. AparL-fa^m-dtakWf don't

The nature of the universe is provisional^-

need tfe reasoning to justify tke^emark thaTtherels-fterstreh-thmg.

nsAr-pcrfectdiumandaei^^ in-eur experience tells us-
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ihaLwonderfnbeomkr^^ Jack Okfe-that nobod/s perfect—?
I

Assisi. . .

NM: I thoughtffi^a&w^^^^ s, he's

perfect in a beautiful^perfeeUvay that took care of a great many

Qfedidn't do that much. I'm talking cbtouTthe kind of saints who

nature that-much to the good.^feHalking about the kind of saints

animals, and thereby brought us a little more into sympathy with

~ourfneirdvtl^-aHiH^/but I don't know that he affected (Human

xyho were trying to change human nature that much to the good.
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jmc trying to change human nature, steive-valiantly to change-

httmamaaiure and almost always end up as martyrs. Thefway they 

become saints is fkstthey were mi

JML: The one way we know a saint is a saint, at least in

Christianity, is mey were martyred. St. Steven was martyred, St.

Sebastian was martyred. ..

mentione(^^nimals there-. To shift for a moment:

how far does the chain of being—1 

^dees the war between god and the devil manifest itself?

NM: I have no idea.

JML: You said that dogs have souls.

NM: Yes.



theology speculation tape 4 , transcript, 8/19/04

JML: Then I assume both sides have enlisted them. What about 

the other animals? Are some/onGocfs side? Are the eagles and.

seme on-Ged^-si

NM: to speak with anything-1 

■suggesting authority on these matters is comic. I-rely almost

____aJways on the sort of/verdicts that humans come up with after 

centuries of dealing with certain problems. For instance, Gwori+d-’’

my belief in God and devil

through all of recorded time, believ^in both evil spirits and good

comes to spmetextent from the fact that the majority of people, 

finally, in a god and a devil—with angels and demons.
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And+feel-that^the majority believe that, one has to pay a certain

attention to thafc- One can't igaere-it.

that^^eajidqgs tend to be closer to God^perhaps, ha—

thaMhey have loyalty, they have affection, they have (tfie'need to

love, whereas cats mhg^it strike me vgfy often as beiag-creatures of

the devil. Now, mind you, ^S4s-aft^lhey were all created by

God. It's just that the devil may have preempted some of those

creations earlier than others.

JML: Snakes and crocodiles and...

NM: WeUy-there^Ttotally beyond me. I'm an ignorant man^vhen^ 

animals. If I knew more about their positivedheomes’to-t

functions, I could talk about^but-j^-ixlatively^^^onfesrto
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abysmal igrrorarree-efi-^vhat the~positive tunctlons-^re of snakes, t 

^^toads, rats, cockroaches, lice.T^Ldeiffyretend to be able-te-tatik-

JML: Are there parts of existence in your view that are unclaimed

by either side? I'm thinking of^iE? microbes, uninhabited planets,

the bottom of the Pacific Ocean, sot£©£-neutral territory/mat God

and the devil have not contested^r not used? Or is everything

polarized?

NM: Nu7l“tirink it's—I'd-say-tfe 444-use-an;Odd^efd. I'd say it's

more a matter of divine investment^fs^etherwordsH keep going

back to the notion that God is not all-powerful but the Creator. So

in the course of creating, certain-elements of creation are advanced
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interesting to God^ Certain elements are

for the future.pursue*

ive relatively unchanged for millennia, for

subscribe to the modern notion that all disease is evil, is -awful, is

is- intimate relation to each other. in_the-sensq_.
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-th^rt feth is as great a test and as great an adventure as life. And- 

tl^at-no-more-eeu44v^e conceive of an existence where there ws>

only daylight and never night, so I can't ceneetv^-oflTTfewithout

death and rebirth. I thinkwe g/Tback in again through the mix

;o in and come out,in<

stemslLLkargjra,^Tdon't have the remotest clue what we

c>

become in our next existence. It's possible, it's perfectly possible,

that some or all of us have to descend to the bacteriological level

agents that tend to infect us and jnqrtifate us an# kill us. It may be
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there are agents of death ^Jodexperiments-witfl fully as muoh as.

JML: Yang and yin. Interpenetrating.

--God-@xpe^rimenJs<wiflLJiewJdnds-Qfliffcand: with the development

NM: OK.

JML: You've talked a lot about the moment of death and the state 

of mind one is in at the moment of death—this follows, I think 

from what you just said. Peace of mind, I think, is important to 
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many religions—peace of mind at death, none moreso than

Catholicism. Which actually has a sacrament called Extreme

:e, now called "Sacrament of the Sick" or someUnction [Mike, now called "Sacrament of the Sick" or some such] 

which was created by the Church to give to people at the moment 

of death.

NM: flSet me get this straight—=whaU&ereJ~.he origins^ How did 

the Church arrive at this/power?

seven sacraments. And the last one tkaHwas-ereated was expressly
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out to the individual at the moment of death and applying all of its

powers to giving that person peace of mind as they passed over...

NM: Grving^hem a belief in peace of mind...

JML: ¥esrgiv4ng-thenrthedjutref^ Qhurch's point of

view, Extreme Unction works—and I've seen people receive it—

and you know, it^rves them tremendous peace of mind.

NM: I/believe t^at it's effective. Certainly for devout Catholics, it

would be effective. Let me tell you a small story about a dear

friend of mine, Eddie Bonetti, who was dying of cancer. And I

spoke to him a day before he diedr He was a marvelous fellow and

you'll see from the conversation what his positive qualities were.
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We were talking on the phone and he knew it/vas

<=io_th©-end. a given moment, I said to him, "Eddie, are you

scared?" He said, "Yeah, Norman, I am^scarcd-adittlc?—

I said, "Eddie, it seems to me you have less reason to be

scared^man anyone I know. Because you're the loyalest guy I've

ever beerriirrofitaet-wiiK Younever turned your back on a

friend, no matter how much it cost you. I really can't believe that

something bad is waiting for you."

He said, "You really believe that, Norman?"

I said, "I think so, I really do."

And the woman he was living with at the time told me he

dieeHrappffrshortly after the conversation,/(vhich pleased me

\a
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immensely because I loved the guy and if I was any use to him &

fHraad4-am4ernpted, naturally Jmywords had sgmething(fodo

with his peace.

So, yes, I can believe^ Extreme Unction as-somcthing that's1

wonderful for peepfe-when-they-re^eive. I will say ft's a human
1 /Z c-z’ -

iffi-vdhaTyun^-@H-4»^^^e^emo-ffliraGlcs5-ther@7

revelation from God. This was tk®~human attempt, if you will, to

understand how God's mind works. Now it was doae-wjth great-

backing, huge culture, much tradition, many decisions, committees

arguing^6ver it c^whieh makes me-dubious±?coming up with their
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—-----------------_____

for a while then threw away because they weren't quite workmg^

n any event, they ended with these seven sacraments, with the

mystical number seven, which agaimfdr so many people all over

ihe universe, all over omzworld believe, that seven is an incredible

lumber. I bpheve it too. I believe it's easier to believe that there's

spifiething right about the number than that it's wrong.

So, all right, yes, I can believe Extreme Unction worksjfor a

devout Catholic. It might not work for someone like myself. If 

someone came in and said, "You're going to die in peace," I'd

y G~
probably say, "-Ifey; cut-it. Let me If you don't mind, I'll fine­

tune my own end—you don't need to do it for me.
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Certain theologians would say, "Well, this is vanity. This is 

precisely why you're not going to have a good end." And my 

feeling is, "Hey, pal, it's open. None of us know. It doesn't matter 

how much tradition is behind it. Tradition suggests there may well 

be something powerful behind it, but it-doesa'Lprove it.

JML: Why is the state of mind at death so very important to you?

NM: Because I think it's our point of departure.

JML: So what? Everybody has a bad day. You could happen to 

have a bad day on the day you die.

NM: No, no—whenever you have a bad day, there's a lot of 

reason/for the bad day. I can give you 20 reasons for a bad day,—-
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Jsome are serious, some -are passing. But, no, Lwon't hide behind—

-th&t-i-Sy I won't let you hide behind the notion of a bad day.

JML: But there^also dayywe have false euphoria. We^feel good

for no accountable reason and then the next day, we say, "Why did

can't know who we were and where we were in previous lives,

about it, no-w-you

llia1~mme,s-t-o up. from previous life and
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mkahout-it-ion.11 Qr in reverse^AUiere^-de<wrapppna<

teLready for -hr

U£wjn_thatsenserunaeeoufttable-emotiens-aFe-almestuJways

4taiffHer

But I'm not answering your question. I-want to try to answer—

Jfe- I think at the moment we die, we are the result of all the good 

and bad we've done, and all the courage and cowardice we've 

exercised, fa-othef-wordsrit catrbe drawrras- an arrow of any- 

-length-and-any-mtensity^ And so, for example, if we die with a

desire to be reborn, I think it means a great deal to God. If you 

will, it's almost like we reach into a little to select a pup

Mlllll!

catches our eye e choose to take home. Using that crude 



theology speculation tape 4 , transcript, 8/19/04 23

analogy, I think if we die—Eliot's wonderful line, "not with a bang 

but a whimper"—which obvious!y(pbsessed Eliof, beeause Eliot's

w-would one

you approach his poetry with that in mind,

The Wastelandj^a study of people who don't have a clue how t< 

writing was-

dier—Afcmg with everyihrtTg-el^e-rUs^-but-that's a largej^ad of rt-



theology speculation tape 4 , transcript, 8/19/04 24

a face to the world. People who live alone are

—SOj-at-thfttrfnoment when oneVclose to death, when one „

/Knows one's going to die, there is-an-urge-tev(^rd7^^enTfeTor

or—and this is the worst condition—teward-stupor.-

SjTI don't want to feel pain, let me feel nothing

And really, suppose you're

(these are/choice^peace,- bufr-nethffig-

irticular human being God iswhe-you'll refashion

most interested in, but at the last moment that person is pleading
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for stupor. God says, "Do I really want to go through this again?

You see, the-notroiriHhave-is ouri

a great disappointment to-nrer*^This person was- reallj

comeslin the form-

reborn. Off the board." True death. End of existence.

-NMy-Eetmie just flrltsh-—
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-at it comes down toy-why the inannei iirwhich you meet 

^Q.ur death is important,-is if yn^> have no desire to live again, that

could be determinative.

yvonder-falmretapiror. Fabulous?

<thotrghtsr*©H^f4heffi4s-thaHnany-peopRs-when4hey^e(dymg-

-arrcTa nurse told me this recently, a nurse who was a hospice nurse, 

who cared for the dying, three times a week she went through this, 

and she had great experience—sh£ told me that the end, often, 

because people were taking drugs, they'd be on morphine to cut the 

pain,/their personality, as she put it, "dissolves." That they were 
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live, they were functioning, but their soul ^already gone. And so, 

for them, the death was before they died—the body was still 

breathing, the automatic systems were working but—but indeed, 

the people I have seen die, they revert/powerful impulses, powerful 

atavistic impulses. The desire to keep oneself clean—they get on 

the toilet when they're dying. The desire to remember one's mother 

or grandmother. Or when someone touches you, the desire to 

reach out—afraid you're going to be violated when you're lying on 

your bed. And I've seen that, the few deaths I've seen.

So people don't ordinarily die in moments of clarity like

Eddie Bonei appy thoughts, ready to die and ready to 
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choose a new life. A lot of time when they die, they don't know 

who they are.

NM: I can't answer that iifihat—you-knowl jfhe real question is

when do you die spiritually, a-nd-yett-ean-dre an hour, a

day,^]a month or five years before your death. That may be when

the question of rebirth is considered) I think as a harsh, practical

extinction ofmatter, the closer your soul can remain intacti 

your body, the finer candidate you are for reincarnation. That's just 

my notioni)p£the economy of. ——x

JML: Thafs risky... You mean someone who really wanyto be 

reborn but goes into a coma loses their shot?
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NM: gemcone-who- goes- info-a eemg^J^ok, the soul can fight the 

body right down to the very end. The soul can say, "all right, I

don't feel anything in my legs any more. Ldun'L feel anyttringTa 

my fingers. I donMeef-anythrng-in my thoughts, Itcarrhardiy

Ih-ink, but I jknow what I want, one-way. That one-way is more life^-

nTeel it isn't worth it. ItpS-imply isn't:o be reborn." Or (the

"Let the body have its day. I've abused this body all my 

life, it's now cla-tming4ts-wages’,(Tm bankrupt. . .

lmVc- t ag-

But I do think that the soul—taking^ouHady at the 

hospice—if the soul leaves a week or two before the body, I think,

> -----------
eeeftom-ically-speaking in terms of the ^transmigration of souls, it 

makes/’for a much mess-ieriravelschedule. You know, I have this
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feeling— all about death that-ther e'sCfhis~wondertuT

white light, and relatives come out to meet yom, s^forth-and=SQ=m

I'm a touch cynical(Jabout that. Certain^eople, yes. They were 

close to their relatives and their relatives do come out.

But there's an awful lot o involved. The^ery

■schedules, 14ie logistics of the hereafter/interest me because God's

energies, as I see it, are immense but they^/notmfinite. So there



theology speculation tape 4 , transcript, 8/19/04 31

what to do with you and you^8>Xvaiting to get assigned to some sort 

of temporary training platoon. And^tHhat-s-euserthere'd-be-a lot-of

Avaiting-arouftd. We can talk about limbo a little later on if you 

wish. Limbo may be an absolutely realistic station for most people 

Hfeappomtmcnt in-the beginaiag.^Y oumay hang around in a vast 

peeessariiyTTiy swoidTmtrnry shield against pw 

seerfts-temrew^ry-erfterr-if we-die, it's going-to-bc-a huge

hall—it! ike the first day in the Army, when nobody knew

when they die. That is, they hang around for quite a while before- 
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NM: Well, I don't know. In the Catholic religion, there could be

mreaucratic—
—^5 be/

an eternity jxjimbo, but Hhmk?ids^ast(^matter o: 

dare I say it—mismanagement. Because bureaucratic 

mismanagement on earth—I don't we know we necessarily have to 

assume ife-aU-perfeet^iTthe hereafter, (fed^and-his angelsj?! don't 

think angels are perfect any more than I believe demons are totally 

evil. I think the rarest condition in existence is absolute purity of 

any -s©^.

JML: What about people—we've all heard about people who 

die^-they li-vadives ofgreed and misery, they're rotten people, 

If God is a Creator, then God i&motabsolutely pure/'

detestable in every way, but at the last minute, the last few weeks, 
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they call in the priest, they get a seraphic smile on their face, they

have money, perhaps, they're surrounded by servants, and they go

off into the hereafter feeling very good about themselves.

Deluded, perhaps, about their ultimate worth, but nonetheless,

smiling, saying their prayers. They haven't gone to a church or

done anything decent—

NM: Well, you're creating an imaginary person...

JML: There are people like that who die happy after living a

miserable life.

NM: Who says they died happy? They could be actrng^Mheend.

numher-oner'

JML: That's the moment you said you don't act.
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NM: NOj r6„ I said people who are serious about their death

don't act. In other words, t/fiey may be acting for others?- they're-

not aeting before e-

I'll give you an explanation why a truly rotten person can die

happy, which is they were so rotten in th©^5revious existence, that

his life, bad as it was, wa^iyimprovement over the previous one.

■Really-, I've seea-this karmic-shah^ They die happy because they

feel ^everything considered, considering how bad were their

beginnings, and how absolutely loathesome the initial impulses

they were born with, they have gotten^de^^Weall know people

who were total pricks their entire lives who mellow a little bit at

the end. That's another human quality.
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JML: But you said all the good and evil in one's life is'^Hkiiidrrf^

summed up in death awd I'm thinking of those who are miserable 

people for the first 95% of their lives and then they're sweet old 

people at the end—doesn't seem very just that they should have a 

happy death. You'd think somehow they should have a miserable

death. Where's the fairness in things?

bu're speaking too hypothetically. HypotheticalNM:

Speculations of the sort I go in for make me most uneasy when 

others occasion them./1 mean, this person you're talking about—as 

a novelist I find tjiem impossible to conceive in my head, farther?.

^^wegfe.^ople who are rotten all their lives rarely end up sweet at 

the end. If they do—there is such a thing as truly evil and ugly 
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impulses wearing out and burning out. Just as good people sour,

ugly people can die in a more benign state. They've used up the

ugliness in themselves. They've been rotten to people, horrible to

people, and maybe they feel a bit of contrition at the end. Your

religion is based on that.

JML: Absolutely.

NM: Between the stirrup and the ground. I've always found it

excessively sentimental and too easy: be evil all your life and as

you're falling from the horse, before you head is severed fronkydui-

body—

JML: Say a perfect Act of Contrition!

NM-What?-—
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JMlzrYou-make-aq^erfectAcTeTCotitritieftT

NM:/Tve always found that adittle-extreme. And a little

JML: It's thought of almost everything. It has an answer for

convenient. The Catholic Church is not only a study in immense

almost everything, every issue, [tepe-^f^-baek-orragairf^

You spoke a little bit about limbo but I don't recall that you 

said much about purgatory—as an idea, as a place, as a metaphor.

Of course, it's a wonderful metaphor, we all use it. What is your

idea of purgatory as a metaphor,
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NM: well, as a metaphor—w^'re-talking abouHhe same-things

We're speaking-of hell, -endless- tarture-^no (purgatory, is a 

temporary station.

JML: It may last for a millennia, but it's temporary.

JML: No. Limbo is the place for/people on whom God can't make 

a judgment. They died before they were baptized or something 

like that.

NM: old Marxists iised-ta-say

that religion is-clot,Absolutely meaningless and silly. When you 

get into that...
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They've almost dropped it as a concept. But purgatory. ..

JML: I agree. The Church doesn't even talk about limbo anymore.

NM: Now purgatory. . .yes.

JML: Purgatory is not endless. There is an end to your suffering.

The amount of time you're there and what kind of suffering you 

have, according to the Catholic Church, would depend on what 

your crimes were.

NM: I see purgatory in altogether different terms. The notion that 

if you suffer long enough you'll purge yourself—I don't see any

reason to have that in the hereafter. Lseeffhat being reborn takes

care of purgatory. For some people^ife is^urgatory. For a few

peoplelife is heaven—-they're happy 90% of the time. For some 
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peoplqjlife is hell. I don't think we need these other structures. I 

think we pay our debts through our reincarnations. That makes 

much more sense to me than these immensely wasteful places <2^ 

where nobody does anything, where nothing's brought back into 

the divine economy, people are just marking time.

is not satisfied withes orl^r creation, God wants t©4ake-rt

procedures. N&bedy can speak interestingly of heavem Shaw

made the best single attempt and decided heaven was boring. And 

fhats-always the uneasy little feeling people ahvaya&assMMy--

I see God, if you will, as/Faustian,fanning to go further. God
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<C2O^c- l#Jg~ C

Club Med, a gated little community in Florida9_aU-efLthatp'

S’ 4^2-7
at's^Eeaven, a gated community. Whereas on earth, we know 

heaven, we experience heaven. We may experience it^ three or 

four times in a long life, maybe for a minute, no more, but we 

luminousness to the joy. Most of us, unfortunately, come 

closest to heaven through drugs. But, all right—we know what it 

know what heaven is. Wetfra-w-wharteaven-is-beeause^iere's a

is.

We know what hell is. Hell can be as simple as having a bad 

case of gout. O

JML: There's conscience. . .
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NM: Purgatory, is-thc sense- 6f^=tQ-me,-ehpo&s4bly temporary but 

responsibility. P-wgatory—Ulhen we feel dread, we're not that far 

from purgatory. We know-something very important^happening.

to-us/but we don't know what, and wehe-afraid-to-take^Ee^tep~we 

their personal courage. If they're afraid—if they're afraid of 

purgatory. Boxing can be purgatory. Skiing.ean-bevpitrgatory?

Bungee-jumping can be purgatory—brief but intensejaurgatory-

Men—now women are beginning to search for that purgatory as 

immensy'conflict between^mdecision and~an ovcnveenjag^ense of 

-think /is demanded of us. Most menfmeet purgatory in terms of 

playing football, putting on a-sni0hdgoing out to play can be 

well. It used to be that women's purgatory was related to the 
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terrors of childbirth. After all, in the Middle Ages, there was one

chance in ten on&Jwould die in any childbirth. That was antrum

purgatory., a true terror. One had to face the ultimates to have a

child.

JML: How limbo and purgatory came about, if I'm remembering

correctly, in the thinking of Christianity was they began with 

notions of heaven and hell borrowed from other religions because

there were previous religions that had heaverrarrd-hell Then thqy-^

uhe structure of the church became more complex

and people asked questions. What if you've been bad but not so 

bad you should be condemned to eternal hellfire—you've only 

been sort of bad—and the Church said, "you're right, we have a 
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place for those people where they have modest suffering." Then 

people said, "what about people outside the Church? We've been 

told they're condemned but what if they haven't done anything 

evil? They died at 3 years old—they-were a wonderful little child 

but wwe never baptized. .." The Church said, "we have a place for 

would have created another place if they'd had to. But ultimately, 

the Church began to see the folly of limbo—what a ridiculous idea 

for people to live in a big empty hallcforever and no positive

kere-was no poshav^pain but no positive joy [?7 "perfect 

natural happiness" said the Baltimore Catechism—no beatific 

them too." So the Church was trying to create—I'm sure they 

vision but otherwise OK] Y^remseiiih&W^dT-'
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NM: I've mis-used it. As you were speaking, I was thinking in t]

piece I wrote, I was thinking about purgatonynoflimbo.

Sometime I'll have to putMbotnote in that piece because that was

purgatory-kwas thinking of.

JML: We talked about saints but I never got to my question about

demons. I remember you told me some time ago you had an 

encounter with a demon. Or a succubus or—whatever you want to 

call it, right herein Commercial Street in Provincetown. Would it 

be worthwhile to say anything about that experience? How-does-rb

Felate-te-yeuf^ggiggyg=£^aesJL£it inte-your theology, that—>
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NM: Ye5=^at^3eesn't say muchr-ketine say—step this for a

memen^tape-eff—tape-bad^
I won't get into it, Mike, because it

takes too long to tell and there's no real point te^^Lean^I can 

certainly speak of succubi and incubi in the abstract sense. I think 

they would be instruments er-teehs-of the devij^ and most useful^^ 

~yotH=eaHy7when-yoti-^Ace^n-ly'(teit^t(once in my life and it 

seemed to come out of nowhere, which is why I don't warn to talk 

about it becauseff don't understand £ w I really felt as if there 

were some intangible creature fastened to my chest. I do have a 

story that may be worth telling about a poetess named Mina LoytA=^

she was in a small hotel in the Left Bank in Paris and one night in 

her room, she felt this hideous oppression, this
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said, "You know, last night I sent an incubus to

the Seine. Alastair Crowley, the famous/fhagicianjwas there^ek-

was talking about a man"he detested who was also staying at the 

right. I don't understand it." Mina Loy's comment was—=she=

invade him, asdJ saw hmrthis morning and he looked perfectly all

intangible creature, yet^eemed nonetheless w alive^seei

TO&fahe story tn friends—wasV'Let no one say Alastair Crowley

hotel. And

fastened to her chest and sj?e lived in horror through the night and

has no powers. It's just that they're misdirected.
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The stoiy^amusing bupt'alscTestablishes ffiefextent djE my

incapacity to talk intelligently about incubi and succubi. I would

just assume they're tools of the devils and used rarely

often to good-effect. It's possible God uses-$iem once in-a while to

scare the very life out of certain people whom God feels

taking-up.

you -seCyT

^Zyou're sailing through seas you cpn-hardly comprehend, given-the^

State-of the li-ghTand the currents, you tend to hold to the few

things you & know about sailing. So^ia-here, Ltry to stay close to-------- -

uncharted waters.

whatewer-small poweFS-af-reasoning_Lhave in these very large-aad—



theology speculation tape 4 , transcript, 8/20/04 49

JML: Let me shift then to talk about wealth and poverty. I've

listened to the last interview we did andjat-se-vcral points in i-Mhe=A

fairly comprehgnsivcnaturc of your belief system—it occurred to

me you nevpr addressed this at all.

NM: Wealth and poverty?

JML: Wealth and poverty My question is this^veafttoand,

poverty arccvolutienary-^ssets,. Are they predetermined by God as

karmic agents? Do^ve^erthuftaptonrHie-shuutder== ::1^)iK7irra~go^--'

^ji-yuu"—~are3veallh and-peverty 4ustpart-of the-pa^ag^How

much of wealth and poverty is a result of what God gives you

when you're born and how much i| fHeaccidents of the economic

jungle?
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life. The Egyptians, for example, believed you had no chance

whatsoever in the hereafter unless you were /WealthyJadoediTYou

through the underworld. The Egyptians believedXvhen you died

you had to pass through the underworld in order to reach the^"

fysiaaTklds a Greek-term? Did,

life. The wealthy^elieve^theyhe going to be rewardedm the next

NM: The poor believe they're going to be rewarded in the next
( A^

had to be buried in such a way that you were fortifiecftotravel

th^-Egyptians have a~specific term for paradise^] And for that you

£eded

needed all sorts of protections: Xaumeeded priests praying for
&

prayers bymg said by your relatives, you needed a tomb that would
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protect you from evil spirits when you needed rest—you wes44-go

time in the Land of the Dead." The Egyptians believed in the

second death whteh was final. The first deafHfrwas provisional. If

y^u-getjthrough the underworld into the Elysian fields, you could

live forever. So, for them, wealth was crucialY Which is why yo

ad-aa^T civilizationhave that phenomenon of ^Jandjan

underworlc^and-Sometimes you didn't. They=use4^b have a

prayer: "Oh, Sed^^whnovas-^Trcrm—"do net-let me die a second

out and explore tLQand^the underworld,/men you'd come back to
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^fabulous wealth at the top. i\tthe top-ofthe-pyramid were the^

I think that belief carries over.  

abstemious {bok with horror on rich people who w#l have gold

believe4tlire~way-the-world4s structured^jaeetpl^-who-a^. rich have.

roare-4=>f-a-piirHTHs:Fon lhe the prior -Not all ricT

(people. Sbmejjclpj

tete/philanthropy—they're terrified of the hereafter. They know

what they did to get that wealth and they are in terror.

There-are the poor—some of whom are just bitter and furious

plates under the serving platesffor dinner. But the rich obviously

iugntheir -philanthropy—maybe^

feel they were absolutely denied any kind of chance at any
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a good life, I've raised my children, done my best, I've never

We have these phene

TwouldthmPthere's a

where. 4H-£>theF-wmds==zyn]iJknjQiwJ±j^^

When-both-^arties walkaway somewhat dissatisfied-from the-,

result, it's bean a goedretean negohattenr

r-Sq I'm assuming by-pow that not only is God not all- 6̂^^*-/

who believe-G^e^-nxylif s all righty I've lived a clean life, I'we lived,

great-dtef-ef negotiation between God and the devil over who gees-

existence at all, and^dre angry at God^-t^i yot/have the poor

^/powerfoPbut the devil is not aH-conquera&l

despaired and I'm going to go to a good place.

Gu-eanpruby-havj
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tew systems (in deep contest with one another. And .so, $ie devil.

rebirth. The devil wid-want-to-have a sayr -And the-say that-the

^devil would wanNwou-ld be some of the-rich people eould-be taken

care of.

ly people' can bertakerrcare^f>JMfcrTfs-

m course, i£yeu-=Ghviously, there are/fich people who

are close to saintly, who manage to live with their wealth in such a

way that it hasn't corrupted them. I think rare—but it eertaif

existsfwe've all known a few. They are lovely people sometimes.

Not all rich people are awful, but a great many rich people

^Antfr'^artici^^ new to wealth the concept of-
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nouveau riche is not a small one—They very ofteruiead lives-tat

energy in

the-rioh, some of the rich^not-afh--But Jome of thea4eh made their

moneyfthrougl^uge energy. Not all people who gain power gaffi-

<3Fjust through dirty means. Tl^yjttsfaS-t^ten-gaindtThrGugh-n.

willing to discriminate. Certain ^ich opoplo^yes, absolutely, let's

them aixmmi-againc-ThBnlherels-Gertairi people^heTteviljyilUtav^

send them forward to be born again. They're interesting. bwanU

-^dialogue:-

intensity of energy thatls greaierlhaB^Qthe&peepdbelsa,.

<y©7f(s^complex matter^for the rich. I think ^od^perfectly

<=?//

tfrsmu
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Surely you don't want that

turds surrounded by gold!

JhaUype- fl have a better feeling for an you do."

twojto me...

I'm speaking/n excessively speculative. . .I'm making a

treat. This is a tough one for me today. 

JML: Butyoube-saying temre, tire-possibilities of wealth^some_ 

of it. The reason is I'm not sure of my ground—I have

The devil says, "You never did know hovy/tb comprehend

(comedy o

that one4f you release those

people can be born-and-actually be endowe^wbh-the power to bi 

v^dthy^-or-actuaHy-be bornfmto great wealth



NM: Yes. Absolutcly^It's a species of testing.

ended up having lives that were disppointing by the highest

th

Tadrr/m one life arid were-spoiled and

poor. Tlieydaavo^rcertah^aristocracy innate in them. And there

■meas^e-are (reborn as poor people. There-are-othei peopteAvho_are.

poor

are rich people who have the modesty of poor people. I think you
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reincarnation is to give God deeper insights into the people$4 or 

find that all the time—these are ^spiritual testsjK3=^. mnction of 

4he is dealing with. I go back to the fundamental premise: God

does not understand us completely any more than we understand

our children. We undcrstan^S^children quite well,but-we-

i * Q ll
L&Q certainly don't understand them perfectlyZSoGod wants to know

more and more and-mere about j^s Creation, and the devil, many

times, is attempting^ muck up^Ged^clarity.

JML: This-workswery-welf I don't have any disputes on the 

individual level, but when I think of that phrase of Adam Smith's, 

"the wealth of nations," there are some peoples, some nations, who 

have lived in terrible, terrible misery. Take one nation I know a 
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little about, the Irish. For 500, 600 years they lived under British 

wealth and power and now it seems almost just that the Irish are 

richer than the English.

NM: Are they? I didn't know that.

JML: Yes. They g-mpassed them. In per capita income now, the

Irish passed the British—they're the wealthiest nation in the

European Union.

: Why are they so wealthy?

JML: Because'they took over a lot of the finances and the 

entrepreneurship and the bankingj^and they have a great gift of 

of Europe. They've just done it.

languages and various abilities, and now theyTefthe banking center 
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NM: Per capita income—I know, but if i% of the population is 

immensely wealthy...

JML: No, no, no. It's spread throughout the country. You know, 

the Irish for many years/trying to gey Americans to come back and 

live there with free citizenship, my wife has it. They've cut it off.

We don't want any more people any it-w-anTmere'

-peopie coming in to be part of Ireland." Ireland was jbeing 

depopulated for hundreds of years. Now people are going there 

because ^ey'want^the standard of living is so high, all that EU 

money that was investedjfetumed at a great rate. But I'm thinking 

of the poverty, the potato famine, the de-population, two or three 

million people died over there.. .
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NM: I'll give you another example. The^00-orT009-orT2W 

the Jews lived in the ■ghetto^-=and what happened? They

weren't allowed to hunt or fishlirTmost parts, they were allowed to

liw 
eir own communities as—

shopkeeperSyAvhatever. So what did they do? They gave 

everything they had to their schools and-rt/^oFinto the gene

^stream

wns-what they were obliged-tg^as, -So-ihe Irish-m-a-eertam sense 

^amedmmense^MiUelligeftt-people. f^eeatrse-th^ 

learned—they~had toTie^t'm guessing—they-have-the-ability -to

Ifve-with fine economy and- highdevekxtf-mQney,—

JML: SyQfyou look at all the plusses and minuses of all the 

nations-—great wealth in some and great poverty in others—how 
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does that mesh in with-aft the individual -thingscGoTand the devil

are-ar-e-doing with reincarnation? It seems God may have to give up a 

whole country or a whole nation or whole race of people for long 

periods.

NM: I don't want to get carried away with understanding God's

motivesjA-eY£iy_situatian^ I'm looking to find a few general

principles...

JML: You're looking at individuals. I'm asking you to look at it

from a Marxist point of view.

NM: That means first, you have to believe in races. I do, to a

certain extent. It'-S completely incorrect these days to talk about

racgs/but I think no, the very mixture of climate and language 
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ground ovei^centurie^roduce^one kind of person as opposed to

anotherjcind. There are differences. I think that'Ypart of God's 

interest in us as individuals. "Will this particular man or woman 

turn out better or worse than I think he or she will?" God's also 

interested in races—how will they turn out?

JML: In nations.

NM: Yes. And also in nations—which, obviously, are not races.

TheyTe^eften fat more complicated.

JML: God must be thinking a lot about China, with two billioiv^

. . -fCK isn't it ONE bffliurrout-ef-6-billioa-

Jjatal^jopulatitm-planet-wide?^^
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NM: God must be wondering if China is going to take over the 

world. And God learns from that. I keep coming back to my 

fundamental mnemonic—God learns. This is why I'm so opposed 

to organized religion^which assumi 

get down on your knees^puLy^u-p^se-oa^he-greundrsd^Lyow 

ass in the air and-pray^

ML: Qan-we4alk-abeut---I don't know if you'll want to talk about 

this, bureau we talk- about some of the pivot points in human 

history...

NM: OhJLlLtalk-ftboutTt-but-

JML: I don't want to over do~it, but let!s-aay-me^ast4Wyears...

NM: Gunpowder. The mirror.
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JML: Nobody ever talks about the mirror.. .

Y^u^eyer thought about it? The first/mirror that was made?NM:

JML: The first mirror was water.

Yes, but that was highly imperfect. ^Highly imperfect. The^NM:

le^aft bit^ofwind-eeuld-di

JML: It killed Narcissus?

NMuTn-mythr

JML: YeX

W: I think the/mirror had a profound effect. Gunpowder had/a_^

profound effect. The safety match—not everftFie safety match^^he-^

mat^rYThe wheel.
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/$Aune point you said^4-may4i^elh^ God was

learning about evolution as went along.

NM: Yes. God learns.

JML: Then in those early periods of time, with slime covering the 

oceans ^ad-land had just been created, tkat-mayh^Ood was in the 

slime of early creatio^(evolving with everything else. Yet you also 

said with great assurance that God is the creator of the world and 
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the solar system. I was having trouble reconciling God in the slime 

and God as the creator—

NM: W^i^fd-c^fttradTClmiyse-l^H/vwldn't get-bogged down in it.>

I lean to the notion God is the Creator—or, what's the word I'm 

looking for—the factotum of the solar system. The notion that

God is something we can conceive in unified form is—I don't 

necessarily adhere to that. Suppose God is the lord of the solar 

system but at the same time, had to learn how to develop the 

system, not just the-slime. /Most people, myself included, have no 

great trouble believing Jesus was the son of God—but God was

many things and looked to become more and feamed.
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'did God put the souls into creation?

God learned. We-can cunie~baek-te that—dare I call it this? ~as-^

JSlM^-Ihafs-w4ie?e our understanding(become^lam^Qlow much 

JML: ft-must have starteghat-a-certain-point. . .-Thhad-to—_

of God is in every house fly? Something, maybe. (Something. The-,

JML: The soul is something-special...
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NM: You have to conceive of God as being [k>ng~pause}^Gw to 

put it? Immensely differentiated. So that the life we see in a fly, 

those wonderful moves,(mat came from the Creator. He gave that

^7
to the fly. Did he give the flyZonscience? Did he give the-Sy=a- 

sense of proportion.

wn^itiuns??\NerpfebablyjiQi. Probably not. The key to the

notion is Zt's all been a huge experiment, an ongoing, developing 

ood enough so that

evolution continued^jA4th/failuresjdl-ev^iUhejplaGe-. God learns,

experiment with

God learnvGod learns.. And so God invests himself or herself in

all sorts of creatures en route. Not only animals but flora as well.

A. H
JML: So the creation of the soul was not^historic event?
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NM: Who knows? It could have been./fhe Bible seems to think p

iron authenticity of the Old Testament and the New Testament.

ere be^lrwritten by committee. The Old Testament was

^written-by-^vei^niTentedcommitte^'much more talented than

e &C~e —

whojArote^heJNew Testament. On the other hand, the

people who wrote the New Testament wereCnne scholars and they 
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that may or may not be true. Which is/Jesus was

(—immensely seriotre-but thcy-wese

e absolute

a ebhcept.

In fact, oa©€ I started-ste^ym^Hebrew^hfiThe first sentence

Columbus had ^vhen he set out for the West. So th® idea tranthe

the first three sentences of Genesis repelSne-as-

the son of God. And (hey were ^erious/Bpth committees were 
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knewpie best remarks that had been made up to that pointf-ArKt

th^used^h^^LL-through-. Andjhey wereaftached to a concept

map of our Zmi verse is comparable torfhe kind of-mapkThristopher

of Genesis—have we discussed that?
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JML: No.

and the earth." JHheffirstword of the Old Testament—in Hebrew— 

is-!%aratshiTboFaud4’sP'?2^^ is a-v^y-ed4 

language is inj^first word of the Old Testament^ And-^-baraud-

TNdmng." There are many interpretations of "baratshrd1 /but I came 

-Ihe-idealthat there are tkese two species of existence from the

zword in classical Hebrew. The only place it exists iiyhe -entire^ 

above" and "the firmament belowd' Which is altogether different: 

06^
NM: Well,/you know: "In the beginning, God created the heavens 

up with "out of the pits. . ." or "out of the depths..



73

Wie next sentence? "The breath of

God moved upon the waters.. .

JML: "The breath of God upon the waters...

NM: It's not "breath of God" at all. The word |fs"ruach." Jn 

.okssical-Hebrewr-And m classical Hebrew there are three speetes-

j^God's presence^h^breath?24 .There's "jruach," "nefesh," and

'neshamak a"Nesham^)' if I recall correctly, is-the gentle breath.

"ruach" is the fierce breath,

translated,0 u I •efThe-pitgf^bdr'createdTIiefinnament above and

zfoared over the waters." So the first sentence-c.niild_meU-he—, 
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the angry breath, the^age. SoJ^"-arid in the iage-of GudTfre 

wunfigorduahsm.

And "nefesh" is
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the firmament below. Andm^nerce breath roared over the

waters."

JML: Much different.

NM: Much different. Totatty/different. And-smee I'm suspicious

itdmght4?e4hey^vaftted-==ycmJ<now, they wereof committees^ itcnnighU^e-they^cva^^ they were 

-mrakirrg-soperifies-andmastel candies for people from the word go.

<4ML.~ Have yurt ever talked about this-translation with anyone? ■,

: Ybudtnowiny-worlraswvufras’ftnyon^ It's in my work, it's in

Ancient EVeqings. Some of the Egyptians are talking about these

Hebrews. I've read about nseyeral places, [tape off and back

again]
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JML: We've spoken a bit about technology. I'd like to go 

yery basic leveLwhich-yoiilve-led us down-to, perhaps-simplistic.

"One; the simplistic: -ytnrtalk to stymebody-who's not educated—, 

^bout-techftotugy===it1s simply*xyvaymfTsxtendiing-ouf-hi-asdes-and— 

minds over greater disiances-and-doing more work. I lamw-therels.

tost of humanity

f z J<Z-
sees it as a way to free us from drudgery^iving/ds leisure time to 

read and think and travel, so forth. Why shouldn't it be seen 

on balance—on balance—I understand all the bad things about it— 

but why shouldn't technology be seen as largely salutary? Is 

technology inherently evil or is it just misused? Misused by the 
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devil or misused by God? Is it inherently evil or is it something

God lost control of? Or the devil appropriated?

NM: I think God lost control of it. I have four words to describe 

technology which I've used several times now: more power, less 

pleasure. I think there's no getting around it: we can't pretend

-therms- more pleasure^from technology. It tends to crimp our

environment. The-extensiens wc get- from~it=—,

'The real-argument is:-4s-4t-wGrth-it?- My notion—it's a

15

sentimental notion, doubtless, but it's that God would have 

preferred us to be able to do the things we can do through

technology In other words, instead of having
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our dreamlife and have very television, we could

organized marvelous dramasrtvecould each create/The ultimate 

aim was for every human being to be immensely creative. And

of that. It seems to me they^re^Xing^educed mere-and-more-and.

ncWfTwanted to talk to you Jusduld be able.dn Toertain

sense,, to have my mind reach yours. We all have small intimationsy

As a specific example, I now use hearing aids and I can't hear 

without them, most of the time, not with most people. But my

7^ -h i
hearfcg=gets-v^msfe^^^ie;FJ^4y_&eftse-e£hearm^g^ more and

more reduced themrereJ-use my hearing aids. So I think 

technology tends to curtail our possibilities ultimately.
r 
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didn't come- from thcsc-gcncrationsy-they came from previous

generations. Maxwell discovered some of the differences between 

electricity and magnetism. Farraday—some of the great scientists 

of the 19th century took imaginative, metaphorical leaps to produce 

the beginnings of technology. bF<rvrwefrendovvfi-to-a- 

aad=test=tubcs>. Abraham Lincoln and Winston Churchill didn't 

have to study previous speeches to come up with the Gettysburg

Address amf "I have nothing to offer you but blood, sweat, toil, and 

tears—" They came out of a past that depended onfhuman beings 

therrrsetwS^e^^^^^ffiilh marvelous solutions J^incredible
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raon't know anyone~wfioh^s-a computer who doesn't talk 

79

about the glitches.

JML: Buti don't sec-^-iook, the first person to use a wheel after 

the drudgery of dragging things—they must have felt great 

pleasure. I don't see—

NM: Wait a moment, wait-a-moment—lo^-feokrlo^k, there are 

crucial turning points^cnid-aUurning^eints in the advent of

technology, and^he center obi

wheel was made^-it-was-made of wood and/§tones were used to

4 ' ’
shape the first-rough-wheel, These ar© (jimngs people could 

comprehend, they came out of the earth. Then people began to 

learn how to smelt ore. Dangerous business, tricky, but they jsouM 
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-make-metalteut-of melting er^-way^foget fire to melt the ore^

J
gefr-steg ancVseparate the slag from the molten metal. And^he Iron

Age began.

dkH I say there's a profound difference between early 

technology and later technology. Early technology, whiehd say 

-wontright through to the 19th century, consisted of dealing with 

very powerful and explosive elements in nature and mastering 

them, so there was a-o^tem^e^tementi@4tAniere-wa^uge

excitement^ the/ffamwhen it was developed—people loved to 

travel on could smell bad,

but they were exciting. traveling on airplanes is 

disagreeable. Everyone thought it'd be immensely exciting but it
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isn't. It's reductive. You don't feel like a voyager,^yonTecl like a

piece of packaged goods. -in-that-sense

'great divide—the watershed between what I would call good 

technology and bad. Because no one knows what electronics is. I

^emyknow what electricity is. I^s-a-current A current of

Lt*'1
defy a fine-physicist to telkm»y4iat electronics is all-ahniit We,

yj ^=5>—

JML: So that's the pivot point, then? That's when technology

loRor. its ability to gcne.rato-ftny-nleasiire. or satisfaction and
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JM^rBut when you were a boy, the radio—you must remember

■Gambtu-kl-a computer?—[see-abo-v<^!] Even then, you had to btSsWO"
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acuum tubes.

of balsa with glue. Then plastic came along. In my childhood,

plastic was not common. Bakelite was the nearest you got to

on any sense of the uncanny. Al spo

Qf4he-uneaBn^~~TfTlrgm^ a

piastre. Now plastic is omnipresent. And it's inert. It doesn't bring

—existenoer-And I'm just paranoid enough to believe it's the devil

who loves plastic because it's going to c-hoke God's.

deaden God's sensibilites before it's all over. God won't be able to

get to us through shields of plastic. About the time, oh, thirty years

ago/women began to siart wearing-plastic clothing—the stuff
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stank, you remember, the awful smell of plastic clothes? I began to

think this^may be the point where we-re losing the ballgame^^fhis-

4s-the bad innmgr (7

JML: Very good. My last question: Great religious ideas have

great followings and they last for millennia—some do fade, they.

dotdie, but the greatest^^^ last for millennia. And I'm assuming

there's a reason for that. Your faith in the theological and

intellectual efficacy of your system is very strong, very powerful.

I've observed it for many years and it's deep-rooted inside you. But

you have also said your system is not going to be adopted by many 

other people.

NM: Not in a hurry^pot in a hurry. No.
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JML: If anybody.

JML: Does this bother you?

NM: No.

ajnbition for-my pessibilitie3r-And-so it was possible/f-Lfaa 

developed these ideas when I was 30 or 40J^^iave wanted to

any validity to any of

■it-may take-over/Because I do believe that ip organi-zed religion

o elements now on the horizon can yet destroy thetl

re ti
become a great-worid leader. But that^not in my capacity. Anck

these ideas; if it take/root in areypeople to Scgreat-ektent, then, yes,

NM: If ever.

9 /

world as we know it. One of them is technology and the other is
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organized religion. Because I think organized-religion is whgt 

drives people into stupidity. It can take the brightest people-apd 

existence^ They're ferevertrying to force their thought to fit a 

mold that may never have existed. And certainly doesn't exist 

presidenl He's (ibvicnislsHrief^ahJo-aLsjjhtle thinking. And, so.

my^elingJLs4hi^eligknrthar1orav^xotdd-4Hake4br-a_hetier—, 

universe 50 years from-nowy-100 years from now. I have-no 

people>with,itt I-don't care to travel around the countoUryingJx)^ 

se-H-this-as such.' When-T geUnto-conversationsovitlv^eople I_brrfer 

deprive them of their ability^^hin^-a^ to look at ^dsat-thciif 

now. And^hat drives people to extremes. J-can-point to our 

knmediat€nnner-rage^d~get this out right away and try to convince 
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xit up it isift that I won't bring iL up. If we do enough of these >

Interviews and theyhfe good enough, we can print it as a booleand-

see-whaf-happens. ButmyTeellng isnhatife down the road, very

interview we=do on.!'
A

reibFnfe'wdyott^^e might have some fun with it.

JML: That-might be a good way to Qan&h-it-ofy I think we've 

moved through almost every area^yntTwahted to talk about.

NM: That would be the last one=-the lastJectoe? Hubris. - Why

donT-we-eah-this TeleologicaHdubrtsT
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JML: I think what you said before—God learns. That 

<eneompassmg the statement for aH-th^conversations. Everything 

"relates back to that. ItLsJhe-^nswer-aTthe-end-oEcyeiy-road-ef

questions.

NM: God learns.

JML: I like that^ery mueh-r-Thafs-fc-Tasked them all. ftape=endsj_
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JML: I want to begin by talking about saints. In most religions,

they play a tremendous role. They intercede for lesser humans,

they give witness to God's greatness, they are models for humanity

by their ability to withstand suffering. Indeed, some of their

suffering is self-imposed. Do you see saints in the same way as in

the traditional religions?

NM: You reach me on my weak point. I don't know that I have

QnucWto say on the subject. It does make sense to me that there

would be certain people whom God would feel close to. I suppose

the subtext to such a remark is that God may not feel equally near

to each one of us. Irrfaet^Iwould doubt that He does. After all,

the devil is always doing is best to obfuscate the divine venture, 4©

muddy God^ vision-ef-us^ Most human beings are by now a

complex mixture of good and evil^ They're devil-infestedy-theyh^—

God-illumined. Most-ef-us-are-beth-aad so it's not easy to reach us.
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What characterizes humanity today is4hai\4ry few of us ever get a

message directly from God or theQevil. (Of course, many

hysterics receive several messages a day.) Per^fost of us,

however, we liv^J^asubtle smudge^ our senses. Wedive in a ,
\^C ■ l M. b t- j

(tflfimates as vte ma^have-hgefra-fevyreenturies ago.

( complex and contradictory environment-^sensually speaking.

theologically speaking, spiritually speaking, wehc not as near to 7

Now there are people who succeed, one way or another, of

divesting themselves of most of the devil. It's hard for me to

believe, however, that a saint can exist with nothing of the Satanic

still residing in him or her. I have-te^assume that saints are

Hmd-thaf-eenccpt near to offensi

relatively pure-^aHeast after they have~skinned themselves). The-.

---
are absolutely-pure—well, given my temperament, 3

egs too many questions.

It makes everything too easy. Because if a saint is perfect, why the

hell do they fail so often? Does the devil overtake^ them? Or—let

me advance an essentially medieval arguments^—is the saint so
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NM: Not limited but finite. Certainly not infinite.

JML: I assume that human perfection is truly impossible for you,

as you just said. If there were a human being who was all-good,

she or he would be better than God. And if we found an absolutely

perfect human being, your theology would be hard-pressed to

account for that person.

NM: I don't think I'm in any danger of having my theology, such

as it is, overthrown by that premise. Of course, there will never be

a perfect human being. It's not in the range of our thinking.

s^omg so far as to say there's no such thing as a perfect divinity.

The nature of the universe is provisional, existential, cerramfy not

finally determined. That is at the core of everything I present here.

■Tho-divine future is as open as our own.

j-JAfe-Tkgo^ere can neverbe-a perfect humarTbcmg^------,

—NM We donlt-need-reasoning to justify that conclusion. -/

JML: /Tcah admit that Saint Peter was not perfect. But think of St.

Francis of Assisi...



theology speculation tape 4 , revision 1, 8/26/04 6

JML: Then I assume both sides have enlisted them. What about

the other animals? Are you ready to say that some are on God's

side? Are the eagles and the doves? The vultures and the snakes?

NM: For me to speak wit-h-presmiipttve authority on these matters

I would rather rely on the sort of instinctive verdicts that

humans come up with after centuries of dealing with certain

problems. For instance, my belief in God ancFdevil comes to a

good extent from the fact that the majority of people, through all of

recorded time, have believed in both evil spirits and good ones and,

finally, in a

majority believe tha^rre~kas~to^ay a certain attention. Qne-canT,

to be-efoser to God than cats. Dogs have loyalty, they h

bve, whereas cats strike meaffection, they exmbiLme n

get so puffed up-with our modern egotism that we scorn sud^, ?

' _--------- -------------------- ----------------------------------------------------------------------------------------------------

Allright^then. By that/ule of thumb, I might say dogs tend

often as ures of the devil. Now, no ou—they were all

ongoing human sentiments,
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created by God. It's just that the devil may have preempted>ome

of those creations earlier than others. /

JML: Snakes and crocodiles and...

NM: It^s-totelly beyond rpe I'm an ignorant man conerrrnfig-fTTnsf-

If I knew more abdut their positive functions, I could talk I

about snakes and crocodiles, but I confess to abysmal

incompetence at declaring what the positive functions of toads,
| rg&fcockroaches, lice might-be.---------------------------------------------- /

JML: Are-therc parts of existence in your view that arc undaimed-
—/e> az./pfe'

Lxx r m 4-l-» nirlnO thmLmrr za P m i immnnLifnri nlnnntn a
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hen we come

1 o such matters as bacteria, where my

•Hravc-to add tha/l hardly subscribe to the modern notion that all 

disease is evil, and is to be eradicated at all cost, so that we can all 

mteiesling possibilities for the future. And Wry ofte

irst interest! Or, does the devil dip his toe into theanouse M

p tssive experime y God. Yes, I made it, but it seems not to

slate, I would venture the ss that these may have been virtually

wftfer te-ehurn up some particularly evil bacteria? "Counter to-thaL

live for centuries and populate the globe with ten trillion people.

Life and death, I will repeat, do have an intimate relation to each 

other. Death-TS~as~grgcira test and as great an adventure as life.

Just as we cannot 6f an existence where there is only daylight and

never night, so I earfl comprehend 6f life wrthout(death and 

rebirth, flthink ^^-alkor most-c>f ,us, o^some of us, §p(back again,

Whattwe may be^em^fin our next existence. It's possible, it's 



theology speculation tape 4 , revision 1, 8/26/04 11

a day before he went. He was a marvelous fellow 

frniiHhejxmversattoii what his positive q-ualjdes-wer^-

We were talking on the phone and he knew death was close.

At a given moment, I said to him, "Eddie, are you scared?" He

said, "Yeah, Norman, I am."

I said, "Eddie, it seems to me you have less reason to be

afraid than anyone I know. Because you're the loyalest guy I've

ever met. You never turned your back on a friend, no matter how

much it cost you. I really can't believe that something bad is

waiting for you."

He said, "You really believe that, Norman?"

I said, "I think so, I really do."

And the woman he was living with at the time told me he did

die later that day with a smile. Which pieased me immensely

.5* 0.^1
because I loved the guy and was any use to him then, wclk~Em-

tempted, naturally, to hope that my words had a little to do with his 

peace.
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So, yes, I can believe that Extreme Unction can be wonderful

for some. I will say I thinkot's a human creation rather than a

divine fact. There were no miracles announcing it, no revelation

from God. This was a human attempt, if you will, to understand

how God's mind works. Now it was brought into being as a

sacrament, which is to say it had powerful backing, huge culture,

much tradition, many decisions, synods debating over it, coming

up with their sacraments one by one, developing them, using them,

vcozJ
--k-eeping^ne ones that worked best.

So, all right, yes, I can believe Extreme Unction is there for a

devout Catholic. It might not work for someone like myself. If

someone came in and said, "You're going to die in peace," I'd

probably say, "Let me go. If you don't mind, I'll fine-tune my own

end—you don't need to do it for me."

Certain theologians would say, "Well, this is vanity. This is

precisely why you're not going to have a good end." And my

feeling is, "Hey, pal, it's open. None of us know. It doesn't matter 
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how much tradition is behind it. Tradition suggests there may well

be something powerful behind it, but can hardly it. Certainly net

for every human case."

JML: Why is the state of mind at death so very important to you?

NM: Because I think it's our point of departure.

JML: Sowhat? Eveiybody has a bad day. You could happen to

have a bad day on the day you die.

NM: No, no—whenever you have a bad day, there's a lot of reason

for the bad day. I can give you 20 causes for an ugly hour. Some

are serious, some are passing. But, no, I won't let you hide behind

K //c i ZLz-e.
the notion7^ a bad day^ ‘

JML: But there are also days when we have false euphoria. We

can feel good for no accountable reason and then the next day, say,

"Why did I feel so good? I still have all these problems!"

NM: Whenever we have an emotion we can't account for, good or 

bad, I expect that the root is karmic. That may be the only

visitation we receive from previous lives. By the laws of the game, 
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which may well be basic and necessary, we can't know who we

were and where we were in previous lives. Nonetheless, intense

and unaccountable emotions can come from one's karmic past.

But I'm not answering your question. I think at the moment

we die, we are the sum of all the good and bad we've done, all the

courage and cowardice we've exercised. And so, for example, if we

die with a desire to be reborn, I think it means a great deal to God.

If you will, it's almost like we reach into a litter to select a pup, and

the one who catches our eyeJwe choose to take home. Using that

crude analogy, I think-if-we-dic— Eliot's wonderful ImeT-^^et-with—

a bang but a whimper'^V^fefch parenthetically obsessed Elrn^^

Eliot's writing is scpoften based on now we meet our death. If you 

approach bis poetry with that in mind, The Wasteland becomes a

/sfudy'of people who don't have a clue how to perish. And yet it is

s'cr-impOTt^t to be ready. After all, that is the one situation we

can't simulate, can't preempt. We can pretend to a huge number of

emotions in our lives, we may well spend three-quarters of our 
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lives aetifig, being what we are not. I would go so far as to say that 

one of the reasons people get married is so (mey can be-thernselves’ 

just a bit. They don't have to present a face to the world. People

who live alone are always obliged •enee^fiey leave their room.

They have-to depend go much upon the opinionjafioth^rs-

So, I would say that at the moment when one is close to

death, that is, if one knows one's going to die, there can be a dsite’ 

for another life, or a yearning toward peace or—and this is the

worst condition—a wish to pass away j^-stuper.^The largest urge 

of the soul becomes, "I don't want to feel pain,

I will accept nothingness." %ese-aru-aH-ehoieesr4-wottM-say'.

And really, suppose you're on high, looking people over,

wondering which ones you'll refashion. Suppose there's a

particular human being God is most interested in, but at the last

moment that person is pleading for stupor. God says, "Do I really

want to go through this again? This^erson^ finally, a great

disappointment;"
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You see, I believe our final judgment in this life is given by

the form of our rebirth, k^eli^ve-wp^poken of this-before. The

only divine judgment we receive is our placement in the next life.

Ofter^decision may be, "No. No need to be reborn. Off the

board." True death. End of existence.vSc j^-you have no desire to

live again, that could be determinative.

JML: I want to explore this more. A nurse told me this recently, a

gSSc who wa^ hospice nurse, who cared for the dying, three

times a week she went through this, and she had great

experience—told me that the end, often, because people were

taking drugs, they'd be on morphine to cut the pain, and their
a.L i

personality, as she put it, "dissolves." That they were live, they

were functioning, but their soul was already gone. And so, for

them, the death was before they died—the body was still breathing,

the automatic systems were working but—but indeed, the people I

have seen die, they revert to powerful impulses, powerful atavistic

impulses. The desire to keep oneself clean—they get on the toilet
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when they're dying. The desire to remember one's mother or

grandmother. Or when someone touches you, the desire to reach

ity^iraid you're going to be violated when you're lying on your 

bed. And I've seen that, the few deaths I've seen.

So people don't ordinarily die in moments of clarity like

y&nd-ready to chouse a ncvrlifei A lot of time when they die, they

don't know who they are.

NM: I can't answer that. The real-question is when do-yon-dre-^ 

spiritual^? You canpasCaway spiritually an hour, a day, a month

the closer your soul can remain intact up to the extinction

of your body, the finer candidate you are for reincarnation. That's-

just my notion.

JML: So risky... You mean someone who really wants to be

reborn but goes into a coma loses their shot?
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NM: Look, the soul can fight the body right down to the very end.

The soul can say, "all right, I don't feel anything in my legs any

more. Nothing in my fingers. I can't find my thoughts, but I know

what I want. That way is more life. I want to be reborn." Or, to

the contrary, the soul can feel it isn't worth it. "Let the body have

its day. I've abused this body all my life, it's now demanding a

cruel payment and|Tm bankrupt..."

But I do think that the soul—taking this intelligence from

your lady at the hospice—if the soul leaves a week or two before

the body, I think, speaking in terms of the transmigration of souls,

it could make for a ootnpfe>(jravel schedule. You know, I have

this feeling—so many talk about death as a vision: There's this

wonderful white light, and relatives come out to meet you. I'm^

touch dubious about that. For some people, yes. They were close

to their relatives and their relatives do come out.

But there's an awful lot of spirit travel involved. The

logistics of the hereafter interest me because God's energies, as I 
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see it, are immense but, to repeat, not infinite. So there are all sorts

of procedures to be followed after you die. Economic procedures,

if you will, involving the energies available to the hereafter. It may

be much more complex and less adaptable than we assume. The
Jpl o. C, 

more flaming-rellgieftsffiie ones that promise everything in the

hereafter, bring out my cynicism (which^-eons-ider-my (Shield

against wishful thinking). Often, I expect, in the immediate hours

or days after our death there can belong waits. You may hang

around in a vast hall—somewhat like the first day in the Army,

when nobody knew what to do with you and you were waiting to,

assigned to some sort of temporary training platoon. We can

talk about limbo a little later esrif you wish. Limbo may be an

absolutely realistic station for most people when they die. That is,

they hang around for quite a while.

JML: Limbo can be for years.

NM: Well, I don't know. In the Catholic religion, there could be 

an eternity to limbo, but I think it could also be a matter of divine 
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bureaucratic—dare I say it?—mismanagement. Because
bureaucratic mismanagement on earth—I don't we know^ve^

-{■Ct df
necessarily have to assume all that changes in the hereafter. I don't

think angels are perfect any more than I believe demons are totally

evil. I think the rarest condition in existence is absolute purity of

any variety Jhdng-or-euf by glaciers into-stoner*

If God is a Creator, then God cannot be absolutely pure

because creation consists in part of improving upon one's errors,

and offering less purchase to one's vices.

JML: What about people—we've all heard about people who die

after living lives of greed and misery, tte^e rotten people,

detestable in every way, but at the last minute, the last few weeks,

they call in the priest, they get a seraphic smile on their face, they

have money, perhaps, they're surrounded by servants, and they go

off into the hereafter feeling very good about themselves.

Deluded, perhaps, about their ultimate worth, but nonetheless, 
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smiling, saying their prayers. They haven't gone to a church or

done anything decent—

NM: Well, you're creating an imaginary person. . .

JML: There are people like that who die happy after living a

miserable life.

NM: Who says they died happy? They could be acting right until

the end.

JML: That's the moment you said you don't act.

NM: No. No. I said people who are serious about their death

don't act. They may be acting for others, but not before eternity.

I'll give you an explanation why a truly rotten person can die

happy, which is they were so rotten in their previous existence, the

life before this one, that this life, bad as it was, proved to be a

spiritual improvement over the previous one. They die happy

because they feel, everything considered, considering how bad

were their beginnings, and how absolutely loathesome the initial

impulses they were bom with, they have gotten better under the 
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circumstances. We all know people who were total pricks their

entire lives who mellow a little bit at the end. That's another

human quality.

JML: But you said all the good and evil in one's life is summed up

in death. I'm thinking of those who are miserable people for the

first 95% of their lives and then they're sweet old people at the

end—doesn't seem very just that they should have a happy death.

You'd think somehow they should have a miserable death. Where's 

the fairness in things?

NM: I think you're speaking too hypothetically. Speetrtalions of

t^e-sorf-I-go-in for-matremiemosHmeasy-when-others indulge,

themselves. T-mem this person you're talking about—as a novelist

I find him impossible to conceive in my head. People who are

rotten all their lives rarely end up sweet at the end. If they do— 

there is such a thing as truly evil and ugly impulses wearing out 

and burning out. Just as good people ^our, ugly people Gafi-die^Ta 

more benign state. They've used up the ugliness in themselves.
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Of course, it's a wonderful metaphor, we all use it. What is your

idea of purgatory as a metaphor?

NM: Well, as a metaphor—tell me, purgatory is a temporary

station?

JML: It may last for a millennia, but it's temporary.

NM: I confess^I don't iSegm’tt? know these concepts wed asJ

stetriX~Does limbo have any relation to purgatory?

JML: No. Limbo is the place for those people on whom God can't

make a judgment. They died before they were baptized^

something like that.

NM: Absolutely meaningless and silly. Wljemyuu get into that-. . .

JML: I agree. The Church doesn't even talk about limbo any

more. They've almost dropped it as a concept. But purgatory. . .

NM: Now purgatory. . .yes.

JML: Purgatory is not endless. There is an end to your suffering.

The amount of time you're there and what kind of suffering you
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procedures. Who can speak interestingly of heaven, after all?

Shaw made the best single attempt and decided heaven was boring.

And there is always the uneasy little feeling that people s have that

it could be like Club Med, a gated little cemmumt)' in_Elor-ida7-^

JBbafe-divine hcavcn^a gatcd_cprnmunity. Whereas on earth,

'^n«w-heav^5-wet£xperience heaven. We may experience it two,

three, or four times in a long life, maybe for a minute, no more, but

we know what heaven is. There's a kind of luminousness to the joy.

Most of us, unfortunately, come closest to heaven through drugs.

But, all right—we know what it is.

W^know what hell is. Hell can be as simple as having a bad

case of gout. Or a screamer of a drug trip.

JML: There's conscience...

NM: (Purgatory, for me, is a sense of temporary-but immense

living conflict between one's temptations and one's responsibility.

When we feel dread, we're not that far from purgatory. We feel

something very important could be taking place in our soul but we
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call it, right here in a room you rented for a week one winter on

Commercial Street in Provincetown. Would it be worthwhile to

say anything about that experience?

NM: I won't get into it, Mike, because it takes too long to tell and

there's no real point. I can certainly speak of succubi and incubi in

the abstract sense. I think they would be/instruments of the devil,

■ambmnsktrsefa 1. I only felt such a presence once in my life and it

seemed to come out of nowhere, which is why I don't rush to talk

about it because I don't understand why it was there. But I really

felt as if there were some intangible creature fastened to my chest.

I do have a story that may be worth telling about a poetess named

Mina Loy. Something like seventy or seventy-five years ago, she

was jin a small hotel in the Left Bank in Paris and one night in her

room, she felt this hideous oppression, this monstrous, intangible

astened to hercreature, yet^eemed nonetheless most

chest. She lived in horror through the night and felt abominably

wretched in the morningyshe ((vent downstairs to drink some coffee
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on the terrace of this little hotel she was staying at, just across the

street from the Seine. Alastair Crowley, the famous and notorious

magician, was there, a table or two away, and was talking about a

man he detested who was also staying at the hotel. And Crowley

said, "You know, last night I sent an incubus to invade him, yet

saw (mis moming^thahhe looked perfectly all right. I don't

understand it." Mina Loy's comment was, "Let no one say Alastair

Crowley has no powers. It's just that they're/misdirected."

The story is amusing but it also establishes my incapacity to

talk intelligently about incubi and succubi. I would just assume

they're toolsoft  he devils and used rarely. It's possible God

employs them also ttescare the very life out of certain people

whom God feels can use sotee shaking-up. iup.

lUILyouhe-sailing through-seas you hardly coinpr^hehd^-yQu-

tend to hol44o4he4>w things yon know rffibiit sailing So, here,

Ika-readjUcC^These are confusing anekuncharted

waters for me.
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JML: Let me shift then to talk about wealth and poverty. I've

listened to the last interview we did and you never addressed this at

NMt—Wealth and po

ftML. Wealth and-poverty. Are they predetermined by God as

karmic agents? How much of wealth and poverty is a result of what

God gives you when you're born and how much comes from the

accidents of the economic jungle?

NM: The poor believe they're going to be rewarded in the next

life. The wealthy also believe—a good many of them at any rate—

that they're going to be rewarded in the next life. The Egyptians,

for example, believed you had no chance whatsoever in the

hereafter unless you were truly wealthy. You had to be buried in

such a way that you were prepared to travel through the

underworld. The Egyptians believed that when you died you had

to pass through the underworld in order to reach their heaven, the

Elysian fields. And for that you needed all sorts of protection.
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I think that belief carries over. People who are abstemious

might look with horror on rich people who have gold plates under

the serving dishes for dinner. But the rich obviously believe that

the afterworld is structured to enable people who are rich to have

more of a purchase on eternity. Not all rich people. Some rich

people feel guilty. Late in life, they pursue philanthropy—they're

terrified of the hereafter. They know what they did to get that

wealth and they are in terror.

Then (me poor—some of-whom are ^€bitter and furious—

feel they were absolutely denied any kind of chance at any

existence at all. They are very angry at God. You also have the

poor who believe that it's att right ('I've lived a clean life, a good

life, I've raised my children, done my best, I've never despaired and

I'm going to go to a good place.

We have these separate outlooks, and we have an ongoing

question for those who believe in a continuance after death. At a

guess—my guess—I would think there's an ongoing negotiation 
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between God and the devil over who travels where. I'm assuming

that not only is God not all-powerful but the devil is not all­

conquering either. The two systems are in deep contest with one

another. The devil, therefore, would not wish to be excluded

completely from the possibility of rebirth. The devil might desire

to have some of his rich people taken care of. Of course, there are

rich people who are close to saintly, who manage to live with their

wealth in such a way that it hasn't corrupted them. I think that's

rare—but it does occur, we've all known a few. They are lovely

people sometimes. Not all rich people are awful, but a great many

rich people are certainly in no shape to k^k-aHfie'cyeTHfihe

needle. Nonetheless, you can find a lively energy in some of the

rich. Some of them made their money, after all, through their huge

energy. Not all people who gain power arrive just through foul

means.

So,'fee-here&ftef4s-a complex matter as-seen by and for the—,

uiekyi expect God to be perfectly willing to discriminate. Certain 
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of the rich, yes, absolutely, let's send them out to be born again.

They're interesting.

JML: Are you saying that God will endow some to be bom again

into great wealth? Or into poverty?

NM: Yes. Why not? It's a species of testing. People who were

born in rich and favrable circumstances in one life and grew

spoiled and had lives that were disappointing might be reborn as

poor people. Others who were poor never got-k through their—

heads that they were deprived. TheyTuwe'a'touch of aristocracy

innate in them. And there are rich people who have the modesty of

poor people. I thiSfcyiillJmdTlTat-a4Hhe4ime=^csc are not-only--,

•spiri-taal-tests-but can be-your spiritual hereafter One function of

reincarnation ia^o give God further insightsJnto the-peepteTfc"urr

-SheTs-dealing with. I go back to the fundamental premise: God

does not understand us completely any more than we understand 

our children. We can know them quite well in terms of their habits
$cs>c*.e <£& e. AS

and attitudesHbut we certainly don't understand them in all ways.
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So God wants to know more about His Creation, -and (fhedevil,

JML: I don't have any disputes on the individual level, but when I

think of that phrase of Adam Smith's, "the wealth of nations," there

are some peoples, some nations, who have lived in terrible, terrible

misery. Take one nation I know a little about, the Irish. For 500,

600 years they lived under British wealth and power and now it

seems almost just that the Irish are richer than the English.

fflM: Are they? Tdidn't know that.—>

JML^—¥esr They Irave^ipassedThemr-fn-per-capita income now,
>

re/thetheJbdsh^assed-the^Bwttsh-^-iey're/tHewealthiest nation in the

European Union.

NM: I'll give you another example. For a thousand years and

more, the Jews lived in the ghetto. They weren't allowed to hunt or

fish or farm in most parts, they were allowed to be money-lenders

or inn-keepers or own shops in their own communities. So what

did they do? They gave everything they had to their schools. I 
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would say that the results got into the gene stream—those ghetto

Jews put their emphasis on learning and intelligence because their

own books, particularly the Talmud, was s-rilhSpen to them.

JML: If you look at all the plusses and minuses of all the

nations—great wealth in some and great poverty in others—how

does that mesh in with the individual decisions God and the devil

express with reincarnation? It seems God may have to give up a

whole country or a whole nation or whole race of people for long

periods.

NM: I don't want to get carried away with understanding God's

motives. I'm looking to find a few general principles. . .

JML: You're looking at individuals. I'm asking you to look at it

from a national point of view.

NM: That means first, you have to believe in races. I do, to a

certain extent. It's completely incorrect these days to talk about

such matters, but I think no, the very/mixture of climate and

language tlaSmgh many centuries does produce one kind of person 
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as opposed to another. That may now be part of God's interest in

us as individuals. "Will this particular man or woman turn out

better or worse than I think he or she will?" God's also interested

in races—how will they turn out?

JML: In nations.

NM: Yes. And also in nations—which, obviously, are not races.

Far more complicated.

JML: God must be thinking a lot about China, with one billion

people.. .

NM: God must bc-woirdcring-tFChTrra-is going to take over the >

world. God learns^enFthnt. I keep coming back to my

fundamental mnemonic—God learns. This is why I'm so opposed

to those religionjwhich assume that God knows everything, se-get-

dewtron your knees- as-fast as you can.-

JML: Last time we spoke,-you-got into evolution. At one poinfr-

you said that God was learning about evolution as He went along.

NM: Yes. God learns.
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JML: Then in those early periods of time, pwth-s 1 imc-eevermg~the 

-sceansp/hen land had just been created, you indicated that God 

was in the slime of early creation, yes, in there evolving with 

everything else. Yet you also said with great assurance that God is

the creator of the world and the solar system. I was having trouble 

ssarily adhere to that.^Suppose God isThe lord of the solar

the factotum of the so ar system. The tion thatm looking fo

lean to the tion God is the”Creator—or/v^

God is s ething we can condeiye inXnified form is—I don't

reconciling God in the slime and God as the creator—

NM:

system but at the same time, had to learn how to develop the

system from the slime on up. Mesf-peopio, myself included, have-) 

•mrgieat trouble believing Jesus was-the son of God— haTGod was 

many-things and' looked to become more and He searched and He 

learftedr-GodTuanred;—■

JML: Yes, but when did God put the souls into creation?
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NM: Why would I know? Our understanding has to be

e soul is special. .,

So that the life we see in a fly, thoserentiated.

ame from the Creator. He gave that t

the fly. Did He give t a co

sense of proportion? ProBabFy notf The key to the notion is that it's

all been a huge experiment, an ongoing, developing experiment 

with countless results, good and bad, but most of them were good 

NM: pu have to conceive of God as being . .. How to put it?

itrt. How much of God is i ry house fly? Something,

Wonderful mo es, t

ierhaps. Somethin

? Did He give the fly a

I

enough so that evolution continued despite its failures. God learns,

And so God invests Himself or Herself in all sorts of

creatures en route. Not only animals but flora as well.
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sentences of Genesis is a false concept.

West. Se-ettfcfdea of the beginning as presented in the first three

I studied Classical Hebrew at one time and the first

sentence of Genesis—have we discussed that?

JML: No.

NM: Well, as you know: "In the beginning, God created the

heavens and the earth." Or so it goes in English. Actually, the first

word of the Old Testament—in Hebrew—is most singular. The

only place it exists in all of the language is in that first word of the

Old Testament, "barashith," and the second is "bora." There are

many interpretations of "barashith" but I came up with "out of the

pits..." or "out of the depths. .." "Bora" is "being" or "creating"

So the first two words say, "being becoming," or "being coming

out of the pits." The next words are not "the heavens and the

earth," but "the firmament above" and "the firmament below," 

declare that there are two species of existence from the 
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commencement. And then the next sentence? "The breath of God

moved upon the waters..."

JML: "The breath of God upon the waters..."

NM: It's not "breath of God" at all. The word used here for breath

is "ruach." In Classical Hebrew there are three varieties of breath to

signify God's presence. There's "ruach," "nefesh," and

"neshamah." "Neshamah," if I recall correctly, is the gentle breath.

And "nefesh" is a normal wind. "Ruach" is the fierce breath, the

angry breath, God's rage. So the line really says, "and the rage

roared over the waters." So to go back, the first two sentences can

be translated as—serrtenes-eetdd well be translated. "Being

becoming, out of the pits^God created the firmament above and the

firmament below. And God's fierce breath roared over the waters."

JML: Much different.

NM: Altogether different. I'm suspicious of committees. Lalways -

assume they arc looking to make-pastel candies for people from the
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JML: We've spoken a bit about technology. I'd like to go back to

a basic level. Most of humanity sees it as a way to free us from

drudgery, and give us leisure time to read and think and travel, so

forth. Why shouldn't it be seen on balance—on balance—I

understand all the bad things about it—but why shouldn't

technology be seen as largely salutary? fa technology inherently-

evif-orrs-it jiisnmisused? Misused by the devil ormkused-by_

Gotl? Is-tHnherenily evil ur is it something God lost corrtrel-efe

OGthe devil appropriated?—

NM: I drink-God lost contrftLefrit I have four words to describe 

technology which I've used several times now: more power, less

pleasure. I think there's no getting around it: we can't pretend

more pleasure comes to us from technology. It tends to crimp our

senses and reduce us to people who can live in a closed

environment. My notion—it's a sentimental notion, doubtless, is

that God would have preferred us to be able to do the things we

through technology by means of our spirit^ (In other words, 
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instead of having television, we could reach into our dreamlife and

enjoy organized and marvelous dramas that we could create for 

ourselves or send by telepathy to our friends. The ultimate aim

was for every human being to be immensely creative. Asd^ftsychic 4?^.

sgethat we would not have needed electronic communications. If I

wanted to talk to you, I would be able to have my mind reach
y ~ u_____ __________________ _________________r_____ ...-----

XourSyTWe all~have small intimations of thaU<JLse£rns to rne such

mental powers become more reduced with every advance in 

technology.

As a specific example, I now use hearing aids and I can't hear 

without them, most of the time, not with most people. But my ^7

Remaining ability to hear gets mere-and-more reduced/by using my

think technology tends to curtail ourhearing aids?

possibilities and accelerate our dependencies.

After all, the great strides that have been made in technology

came from previous generations. Maxwell discovered some of the 
l-t

differences between electricity and magnetism. 
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oLthe-great scientists of the 1-9^ century took imaginative,

metaphorical leaps^to produce the begimmg? of technology.

Abraham Lincoln and Winston Churchill didn't have to study

previous speeches to come up with the Gettysburg Address or "I

have nothing to offer you but blood, sweat, toil, and tears—"

They came out of a past that depended on independent human

at incredible moments.

They were not dependent on curimsdnachines they did not really

understand

As a small example, I don't know anyone with a computer

who doesn't talk about the glitches.

JML: Look, the first person to use a wheel after the drudgery of

dragging things—they must have felt great pleasure. I don't see—

NM: Wait a moment, there are crucial turning points in the advent

of modern technology. The center of all thatfnow^is]electronics.

beings rising up to marveloustsolutions

Whereas the first wheel was made of wood, and sharp stones were

used to shape it. These were things people could comprehend, they 
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came out of the earth. Then people began to learn how to smelt

ore. Dangerous business, tricky, but they found the means to get

fire to melt the ore and so could separate the slag from the molten

metal. The Iron Age began.

I say there's a profound difference between early and later

technology. Early technology, lasting through to the 19th century,

consisted of dealing with very powerful and explosive elements in

nature and mastering them, so there was awe and excitement to it.

Huge excitement for the railroad when it was developed—people

loved to travel on them. They might be cramped and could smell

bad, but they were exciting. Now, traveling on airplanes is

disagreeable. Everyone thought it'd be immensely exciting but it

isn't. It's reductive. You don't feel like a voyager so much as a

watershed between what I would call good technology and bad.

Because no one knows what electronics is. I defy a physicist to

reach my mind with an explanation I can comprehend. For that
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matter, we don't even know what electricity is. A current of

electrons, yes, but do we know anything about thejse^a^

makeup of an electron? Does it possess its own consciousness or

[■/- not?

JML: So that's the pivot point, then? That's when technology

becomes a miserable activity? But when you were a boy, the

radio—you must remember the radio—the crystal set and all that.

NM: You had to®e0older, irtakewwe-corrneettefis, yes/Even

then, you had to buy your vacuum tubes. People assemble

computers today out of factory parts. I did model airplanes when

they were made of balsa with glue. Then plastic came along. In.

pl my childhood, plastic was not common. Bakelite was the nearest

you got to it. Now plastic is omnipresent. And it's inert. It doesn't

bring on any sense of the uncanny. It offers an inkling of non­

existence. I'm just paranoid enough to believe it's the devil who
loves plastic because it's going^deaden God's sensibilites before it's

all over. God won't be able to get to us through shields of plastic.
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About the time, oh, thirty years ago when women began to wear

plastic clothing—the stuff stank, you remember, the awful smell of

plastic clothes? I began to think that may be the point where the

ballgame was lost. If women with their finer sensibilities were

adopting plastic.

JML: Very good. My last question: Great religious ideas have

great followings and they last for millennia—some do fade, some

die, but the greatest last for millennia. And I'm assuming there's a

reason for that. Your faith in the theological and intellectual

efficacy of your system is very strong4 xery-powerftri. I've

observed it for many years and it's deep-rooted inside you. But

you have also said your system is not going to be adopted by many

other people.

NM: Not in a hurry. No. There's no immediate solace for our

fears. Only an appeal to our human pride.

JML: Does this bother you?
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NM: No. I suppose that if I had developed these ideas when I was

30 or 40, I would have wanted to become a religious leader. But

that is not in my capacity. If there's any validity to any of these

thoughts, if they take root in people to some extent, then, yes, some

of these notions may yet be adopted by many. Because I do

believe that there are two elements now on the horizon that can yet

destroy the world as we know it. One of them is technology and

the other is organized religion. The second drives people into

stupidity. It can take intelligent children and deprive them of their

ability to look at existence. They're obliged to force their thought

to fit a mold that may never have existed. And certainly doesn't

exist now. That drives people to extremes. So I do feel that my

existential sense of God as a Being who needs us as much as we

need Him could yet reach many. But I feel no inner directiverte-gat

^this-c^right awa^to convince people) I’m content to see these—

Jntervigws^ptibfched-evefitually. But that's faffdown the road. If—

"you wish^wc coufcFduThe next interview on the theme, "How do—.
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you see this religion functioning in a future society?"/That might

be interesting. It's uncharted ground for you an/me—we might

have fun with it. /

JML: This might be a good way to finish the interview. I think

we've moved through most of the areas you wanted to talk about.

NM: Yes. We could calLtne book "Theological Hubris."

JML: I think what y#u said before—-God learns. That

encompasses thgprevious conversations. Everything you say

relates bacl/to that.

NM: God learns.

JML: I like that.



Some thoughts on limbo

To get you caught up on limbo, we have to go all the way back to Adam,
Eve and original sin. "In Adam's fall, we sinned all," says the old poem
which summarizes the Church's teaching on original sin. Once they had
been disobedient and were expelled from the Garden, every human being
born thereafter not only had original sin but, far worse, no way to get rid of
it.
The Old Testament stories of Noah guided by God to preserve humanity
from the flood, the covenant of God with Abraham, Moses' receiving the
commandments and the minutiae of Judaic law—all of this was simply
preparatory to the birth of Jesus. The Catholic teaching is that prior to the
crucifixion that redeemed humanity from original sin, nobody who died
could go to heaven. Not Noah, not Moses, not Abraham, not a saint,
prophet, or holy man.

Through the Middle Ages, the Church had a belief that as soon as Jesus died
on the cross, he gathered up the righteous deceased and took them to
heaven. (It coincidentally explained to a linear-thinking humanity why
Jesus didn't resurrect for 3 days—he was busy, you see.) This was a popular
artistic subject and was always called "The Harrowing of Hell."

Except, of course, hell was a place of eternal torment and the idea of the
patriarchs and prophets, St. John the Baptist, Sts. Anne and Joachim, the
parents of Mary, roasting to a turn while waiting for Jesus to get crucified
didn't quite compute. So enter the idea of limbo, a place of perfect natural
happiness where the holy like Anne and John the Baptist are longing for the
beatific vision but are not suffering beyond that.

Then as the world grew more cosmopolitan, the Church felt a need to
account for the fate of righteous souls like Aristotle, Confucius, Lao Tse,
Gautama Buddha and the uncounted numbers of virtuous pagans. OK, then,
they were in limbo too. Since they weren't baptized and were without
supernatural grace, they couldn't go to heaven. But either they had been
born before Jesus and never encountered a Jew either, or had never come
near a missionary so their lack of baptism could hardly be held against
them. No, they had natural virtues and would therefore have perfect natural
happiness—no illness, no sadness, no suffering.



This concept satisfies the Church's determination to be the sole "gatekeeper"
of heaven and ultimate appointment's secretary for the Almighty. "Outside
the Church there is no salvation." (Of course, some Christians who aren't
Catholic have valid baptisms even though they belong to the "wrong"
denominations since the clergy can trace their ordinations back to the Pope
of Rome in an unbroken line. But that's another complicated topic.) It also
maintains the important concept of God as just and not sending to hell those
who never committed a serious sin and never had an opportunity to hear
about the Church. There had to be someplace between salvation and
damnation and it's limbo. But it's only for the virtuous. Hell is open to the
seriously evil of all persuasions.

Naturally, unless you believe in original sin, none of this makes much sense
so, ironically, many of those reported to be in limbo would probably
chuckle politely at the concept. However, it keeps Catholics happy and
probably is some real consolation to devout Catholic parents mourning a
miscarriage or stillbirth. The child-who-wasn't may have missed heaven,
but is eternally safe from damnation and happy.


